IDEALISTIC   NOTIONS   OF   THE   UPANISADS

advaitins say that to prove that Maya is a self-contradictory idea
is only to praise it and not to condemn it.

Sankara is not the first to preach the Advaita. Even in the
Brahmasutras we read of one Ka^akrtsna,1 whom Sankara inter-
prets as holding the view that the finite self is identical with the
Brahman. This means that the Advaita was preached even before
Badarayana. After him and before 5ankara, Bhartrhari and
Gaudapada preached it. There thus seems to be an advaita
tradition, which Sankara followed and expounded in a systematic
form by writing commentaries on the Upanisads, the Brahmasutras
#nd the Bhagavadgita, the three called together the Prasthdnatraya,.

II
IDEALISTIC   NOTIONS   OF   THE   UPANISADS
To attempt to understand what idealism the Upanisads by them-
selves, apart from the commentaries and the Brahmasutras,
preached will not be of much use for our purpose.3 For, as we
have already said, the Upanisads are not the work of a single
man, and no single Upanisad by itself gives us a systematic
exposition. It is doubtful whether even all the Upanisads put
together can give a system, comprehensive enough to include the
problems which any philosophical system is expected to include.
Further, the various interpretations possible of any sentence or
word by grammatical analysis will leave us in endless controversy
and confusion. But the most important reason for leaving out
the discussion of the Upanisadic idealism by itself is that whatever
be the possible views actually expressed by the Upanisads, so far
as they are not those of Sankara, Ramanuja, Nimbarka, etc.,
they have no influence on the Indian mind, and in that sense
are non-existent. Our present interest is only in the actual
idealistic systems that have been propounded in India,
We may,, however, briefly touch some of the views of the
Upanisads that are relevant to idealism. Some of the cosmogonic
speculations of the Upanisads are quite naive. WaterTair,"" fire,
space, .and Breath were regarded in turn as the source of the world.
In the Taittaa&ya, we read, that in the beginning this world was
1  I, 4. 22.
2  Ranade's   A   Constructive   Survey   of   Upanisadic   Philosophy,   Deussen's
Philosophy of the Upanisads, and Radhakrishnan's Philosophy of the Upanisads
may be consulted in this connection for further information.
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